Caste dynamics in Pune
Pune has historically been dominated by the upper castes. Since the time of Shivaji, the 17th century warrior military hero, who is considered to be a symbol of the anticolonial movement against the British, Marathas have gained the most prominent status in Maharashtra.  Since the early 20th century Marathas identified as a “martial race”, especially those who claimed to be Kshatriya caste status, most suited to work in the imperial army and their recruitment increased after first world war (Deshpande 2007: 189). The Maratha Brahmins did not join the army but became involved in the anti-colonial struggles. 
As a caste identity Marathas were rural peasant elites (Kunbis), who claimed Kshatriya status as non-Brahmins in the region (Deshpande 2007: 193). In the 18th century, under the Peshwas they gained a lot of power as feudal elites/landed gentry.  Rao (2009:30) calls Maratha Kunbi’s “soldier farmers”, central to the emergence of political non-Brahmanism in 19th and 20th century. 
Maratha Kunbis were also internally diverse. Those who held land in the villages had more power and some amongst them who identified as Patils, Shahnavkuli, Packuli (the ‘96’ families or ‘five families’) claimed higher lineage. These people distinguished themselves from common peasants (Omvedt 1994: 66). 

Deshpande argues that in the 1920s a number of “akharas” or body building organizations were established along with military and rifle schools in the 1930s. Here Maratha Brahmin men engaged in body building but also practiced to inculcate values like self-discipline, spiritual regimes and “nation building” and “body building” became synonymous with a certain kind of masculinity that tried to “reclaim martial history”. This kind of politics however became aligned along communal lines as the Maratha warrior identity emerged not just as anti-colonial but also as anti-Muslim, thus ideologically tied to Hindu nationalism.  
DALITS (common term for untouchables emerged in the 1920s and gained prominence in the 1970s in Maharashtra; Article 17 in 1949 abolished untouchability in independent India, at least constitutionally)
Mahars were the most predominant lower caste/Dalits in the region, followed by Mangs. Mahars worked historically as field laborers and performed other general services for upper castes and state/government representatives in the villages.  Although many worked as bonded laborer in the fields some managed to become known as small peasants. Some managed to get small holdings of land and became traders. Traditionally they worked as watchmen, sweeping village roads, carried messages of death, etc. In the Vidharba region Mahar men were weavers, and women spinners. They also had a warrior tradition like many other lower castes in the region as messengers and spies in Shivaji’s army (Deshpande 2007:202).
During the colonial era Mahars attained skilled work in the factories especially the textile mills of Nagpur and Mumbai in Maharashtra. In the 1930s 40% textile workers were from this community. Some worked in the docks and others gained education, even opening their own schools toward the end of the 19th century.  These people later became nationalists and joined the Hindu nationalist movement. Other better educated Mahars, unlike mill workers, cultivators and weavers, became politicized differently and joined the Dalit Movement—challenging the Brahmanical caste order in the 20th century (Deshpande 2007). Ambedkar, the popular leader of this community, was at the forefront of this movement and still considered its main proponent. 
Under the leadership of Ambedkar mass conversions happened amongst the Mahars to Buddhism in 1956, giving rise to the category of “nava boudha” or Neo-Buddhists (Rao 2009). Mahars did not want to be integrated into the Hindu caste, hence the reason for their conversion. 
Education thus has been historically a key aspiration amongst the Mahars, especially the neo-buddhists. They perceived it as the main mechanism for upward social mobility, especially given the Brahmins gained a lot of power as administrators and clerks in the British administration by being educated in English medium schools. So they too aspired for this (Srinivas, Shah and Ramaswamy, 2002).
Early Dalit activists sought to increase the recruitment of Mahar’s in the military. They used to serve in the British army till 1857 but by 1892 they were retrenched (Rao 2009:30). 
Mangs were traditionally rope makers. Some converted to Christianity. 
Chambhars in Maharashtra held higher status in the caste hierarchy than mahars and Mangs and are different from the north Indian Chamars, who as leather workers had much lower status.  
Gender: Higher status and aristocrats amongst the Marathas practiced purdah, much like their Brahmin counterparts but the majority of those who were village peasants were considered to be relatively independent, worked as cultivators in the fields and sometimes held important managerial roles (Deshpande 2007: 68) 
The Devdasi custom was also prevalent amongst the Dalits but unlike the upper caste Devdasis who were temple dancers and served kings and Brahmins the lower caste girls were considered to be dedicated to goddess Yellama. Although they were not bonded to any particular man and was thus accessible to any man in their village their were not considered to be “polluted by sexual relations”. Sometimes they even held independent status in family ceremonies and children took the name of the mothers (Deshpande 2007: 72). However as Deshpane argues in the late feudal era these women became more vulnerable to sexual and gender exploitation by upper caste men.
Caste and Occupation:

In Pune the upper castes were generally engaged in the higher occupations. 47% in 2000 and 54% in 2007. Maratha Kunbis benefitted the most over the past four generations in terms of upward mobility and they were able to take advantage of the urban work opportunities. Their numbers however increased in recent years both in the upper/middle occupations and the lowest unskilled occupations. As artisans and small farmers the OBCs traditionaly occupied middle and lower strata occupationally. The transition of the economy from agrarian to industrial has led to some OBCs finding slightly better jobs but others continuing to work in the lower occupations. The bottom occupations were and continue to be held by the Dalits. (Deshpande and Palshikar 2008:65). Some Dalits have seen a degree of upward mobility in recent times, but Deshpande and Palshikar caution against any simplistic and absolute reading of occupational mobility without considering the long history of deprivation amongst the Dalits. They argue that “Dalits register upward mobility mainly due to the fact that being at the lowest bottom of the occupational hierarchy, even a small shift from the category of ‘very low’ occupation to that of ‘low occupation’ results in upward mobility. So their upward journey is different from the Maratha Kunbis. In fact a large section among the Dalits is still trapped in very low occupations” (2008: 67)
Dalits in general tended to be agricultural laborers and cultivators. Figures from 1911 demonstrate that the Brahmins and Marathas, the two upper castes in general received income from rent on land. The Maratha Kunbis  and Mahars were cultivators and Mangs mostly worked as field laborers (Omvedt 1994: 75-76). 
Amongst women, Brahmins in general demonstrated lower work participation rates due to purdah, a trend prevalent in the country as a whole. It was relatively lower amongst the peasants but highest amongst the Dalits. Most dalit women worked as field laborers and cultivators is fact sometimes their participation rates were higher than men (ibid). Due to caste based oppression many Dalits later migrated to Fiji, West Indies to work in plantations. 

Deshpande and Palshikar (2008) argues that in recent years some Dalits, especially those who have attained high school or college education has seen a degee of upward mobility economically but 
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